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ÑContra MundumÑ

NOTES
FROM THE 
CHAPLAIN

MORAL Theology is the branch ORAL Theology is the branch ORAL
of theology that is the science 

of human conduct. It is a science be-
cause it has to regulate human action. 
It is a moral science because it inves-
tigates the morality of human acts. 
It is a branch of theology because 
it presupposes Divine Revelation. 
Specifi cally, moral theology accepts 
as truths already proved:

1.   The existence of God

2.   God as man’s last end

3.  The possibility of attaining the 
supernatural end by human acts 
cooperating with divine grace

4.   The freedom of the will to cooper-
ate with grace

5.  The existence of a teaching in-
fallible Church which exists to 
worship Almighty God and to 
assist souls in attaining Trinitar-
ian communion.

Many people who criticize Cath-
olic moral theology in approach or 
particular matters ultimately do not 
accept these truths proved in funda-
mental and dogmatic theology. The 
Catholic response is that the Church 
is operating in ways consistent with 

what  is her divine charter and mis-
sion.

A few quick defi nitions might 
be helpful at this point in this ar-
ticle. Dogmatic theology, already 
mentioned, deals with the articles of 
faith presented systematically to the 
intellect. Canon law regulates man’s 
conduct as a member of the visible 
Divine society (the Church). Human 

acts must conform to the laws of the 
Church because the Church is our 
divinely appointed teacher and ruler. 
Canon law does for conduct in the 
external forum what moral theology 
does for conscience in the internal 
forum. Ascetical theology formulates Ascetical theology formulates Ascetical theology
rules for the attainment of Christian 
perfection (whereas moral theology 
doesn’t show the way of perfection 
but of salvation, which is attained by 
observance of the commandments 
of God and His Church.) Mystical 
theology aids a soul’s ascent in mind 
and will to God and to whatever 
contemplation and union with God 
in this life is made possible by divine 
grace.

Ethics is not moral theology. Eth-
ics considers what is right or wrong 
as judged by human reason unaided 
by Revelation. Moral theology, as 
we have seen, assumes the fact of 
Divine Revelation, the supernatural 
order, and the ecclesiastical tradition. 
Some Protestants teach that “Chris-
tian Ethics” is itself the statement and 
vindication of the main principles of 
the moral life. For them moral the-
ology restates those principles and 
is concerned with the application 
of them to specifi c and particular 
problems. For Protestant controver-
sialists moral theology and casuistry, 
especially “Jesuit casuistry,” are 
synonymous.

Casuistry is indeed the reasoned 
application of moral law to concrete 
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cases. But it is technically no part 
of moral theology. Everybody is a 
casuist. Each one of us refl ects on 
our duties and tries to bring them 
into line with some intelligible moral 
standard. This is the connection to 
moral theology. Casuistry is neces-
sary in the determination of morality 
in conduct.

Those who do not accept the 
claims of the Catholic Church can 
easily become impatient with the re-
fi ned analysis of moral theology and 
its application to hard (and obscure) 
cases. Critics see in such a system 
an attempt to reduce Christian con-
duct to obedience to a law. Catholic 
moral theology is criticized as being 
too juridical. Yet it is also criticized 
as laxism, i.e. enabling the evasion 
of obligation. (In Henry Fielding’s 
novels (mid- eighteenth century 
England) Parson Thwackum and 
Philosopher Square are the perfect 
popular conception of a casuist, who 
resorts to argument only when he 
wants to reason himself out of some 
otherwise obvious duty!) But it all 
reminds one of the Nazareth and 
Judaean rejections of Our Blessed 
Lord. In Nazareth it was because they 
knew His origins, while in Judaea 
it was because “we know not from 
whence He is.” If there is an objec-
tion to the juridical nature of moral 
theology the quarrel should go all the 
way back to the Ten Commandments. 
Almighty God did not give Moses 
two tablets with ten suggestions!

The heart of the matter is that 
Protestant theology is accustomed 
to teaching a “Christian ethics” 
which does not lay much stress on 
the paramount duty of loyalty to 
society, including the Divine soci-
ety, the Church. And this failure to 
recognize the full implications of 
loyalty ignores St. Paul’s great ques-

tion: “What hast thou that thou didst 
not receive?” (1 Cor. 4:7) But more 
about that next time!

It must be said that in moral ques-
tions absolute certainty is diffi cult 
to reach. In a confl ict of opinions, 
where the evidence is not conclusive, 
it is unreasonable to maintain one’s 
own view as the only correct view. 
But it is reasonable in such situations 
to investigate the view of those who 
over the long centuries have given 
serious thought to moral questions. 
Moral theology is a treasure house. 
If the Church has decided a matter, 
that is one thing. Apart from that, we 
must follow the light of reason. But 
we may be guided by moral theol-
ogy that is able to determine whether 
our reasoning is aiming at truth or is 
being defl ected or distorted by preju-
dices of which we may be unaware. 
In situations where we have reason-
able doubt as to conduct we may 
accept the ruling of moral theology 
even against our own judgment, and 
in so doing we will be acting cor-
rectly and reasonably. It is always 
right to accept the discipline of the 
Church even if the discipline is later 
changed.

Next time something on loyalty 
and casuistry, and the fact that after 
a brief (and mostly feeble) attempt 
by the Reformers at moral theology, 
the field was left to the Catholic 
Church. One of the best Anglican 
theologians, Dr. Robert Sanderson, 
Bishop of Lincoln (d.1663) wrote 
“In all this discourse, I take it upon 
me not to write edicts, but to give 
my advice.” That mind-set presaged 
an age that was always suspicious of 
any attempt to deal with the moral 
diffi culties of life through any kind of 
technical system. And it left people 
high and dry.

FATHER BRADFORD

THE ASSUMPTION
Who is shee that assends so high
Next the heavenlye Kinge,
Round about whome angells fl ie
And her prayses singe ?

Who is shee that, adorned with light,
Makes the sunne her robe,
At whose feete the queene of nigh
Layes her changing globe ?

To that crowne direct thine eye,
Which her heade attyres;
There thou mayst her name discrie
Wrytt in starry fi res.

This is shee, in whose pure wombe
Heaven’s Prince remained;
Therefore in no earthly tombe
Cann shee be contayned.

Heaven shee was, which held that fi re
Whence the world tooke light,
And to heaven doth now aspire, 
Flames with ffl ames to unite.

Shee that did soe clearly shyne
When our day begunne,
See, how bright her beames decline
Nowe shee sytts with the sunne.

SIR JOHN BEAUMONT

Born into a distinguished English 
family, Sir John Beaumont (1583-
1627) was a poet much admired in 
his day and with Edmund Waller and 
George Sandys was a pioneer of the 
classic reform of English verse in 
the early Seventeenth Century. He is 
buried in Westminster Abbey.

OUR LADY’S
ASSUMPTION

IT was on November 1, 1950 that 
Pope Pius XII gave the defi nition 

that gives us today’s observance. 



is unbreakable, and Mary dying, is 
united with her Son. He came from 
her womb, she goes into His mysti-
cal body. Once, she was home for 
Him. Now, He is home for her. . . . 
He cherishes the dear familiar body, 
entirely her own in every part, and 
entirely the work of His hands.”

A sermon preached by Father 
Bradford on August 15, 2005

SHORT NOTES

Our friend Chris Roberts, who 
occasionally attended St. Athanasiius 
when he was at Harvard, has been 
ordained deacon (June 24th) for the 
Diocese of LaFayette (Indiana). He is 
assigned to Our Lady of Mt. Carmel 
Parish in Carmel, Indiana, which 
is a suburb north of Indianapolis. 
D.V. Chris will be ordained priest 
next June. Congratulations and best 
wishes.

ANGLICAN EVENSONG

On September 24th the Con-
gregation of St. Athanasius will be 
joining with Anglicans and Catho-
lics, and anybody else for a service 
of Solemn Evensong with Sermon. 
The service will take place at the 
Chapel of Mary, Stonehill College, in 
Easton, MA, at 4:00pm. The service 
will be followed by a reception. The 
service is sponsored by the Con-
gregation of St. Athanasius and St. 
Paul’s Anglican Parish of Brockton, 
MA. Fr. James R. Hiles, Rector of 
St. Paul’s, is a longtime friend of 
Father Bradford’s. Fr. Bradford and 
Fr. Hiles are inviting other clergy and 
all people who enjoy Anglican Even-
song to participate in the service.

In SEPTEMBER Nativity of the 
Blessed Virgin Mary is Friday, Sept. 
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He declared “that the Immaculate 
Mother of God, Mary ever-virgin, 
the course of her earthly life having 
finished, was taken up, body and 
soul, into the glory of Heaven.”

In this way, the Church gave 
dogmatic status to a belief which 
from the sixth century or earlier, had 
become general in Christendom.

But it is a relatively new defi -
nition. If you are old enough to 
remember 1950, at the end of Mass 
or attending Benediction, the Divine 
Praises added in praise of Our Lady 
“Blessed be her glorious Assump-
tion.”

The newness of the defi nition 
put off some people in 1950. But 
the Catholic Faith is not about Our 
Lady; it is about Our Lord. And even 
such central doctrines as the Trin-
ity and the Incarnation took several 
centuries to formulate. We need not 
be surprised if less central doctrines 
took longer. We know that for several 
centuries the very doctrine of the 
Person of Christ was a subject of con-
troversy. So it is not surprising that 
the meaning of the divine Mother of 
God was delayed in being articulated 
and understood.

When it was decided, Mary 
became known as Theotokos, “the 
Mother of God.” And this very title 
was intended to safeguard the truth 
of the perfect union of the divine 
and human natures of the Person of 
Christ. It was only indirectly that 
this title enhanced the dignity of the 
Blessed Virgin Mary.

This is not to say the glory of 
Our Lady’s Assumption was made 
up later. The word death was never 
used for Our Lady, because death is 
the consequence of original sin, and 
a punishment for sin. And Our Lady 

was without the slightest taint of sin. 
Of all people, she did not need to 
die, but merely to wait for her divine 
Son to will that it was her time for 
Heaven.

That, by the way, would have 
been the way for all of us if God’s 
original plan had been permitted to 
unfold. But we had instead of God’s 
original plan, Adam’s original sin. 
And that is how death came to in-
tervene. 

Mary’s transition from earth to 
Heaven came to be an accepted part 
of the early Christian tradition. What 
was always believed to be true was 
given dogmatic defi nition in 1950.

So I will not end with a repetition 
of that dogmatic defi nition, but with a 
beautiful devotional approach to the 
belief. It is the writing of a twentieth 
century Anglican theologian Austin 
Farrer.

“The bond of the Incarnation 

The Assumption of the 
Blessed Virgin Mary
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8th, Mass in the convent chapel 
at 7:30pm. Saint Michael and All 
Angels, Friday, September 29th. 
Anniversary of the Anglican Use 
in Boston Solemn Mass & Sermon 
at 7:30pm Chapel of St. Theresa of 
Ávila Church

The 4th annual Coming Home 
Network conference “Deep in 
History” will be held November 
3-5, 2006 in Columbus, Ohio. The 
special focus this year is the Eng-
lish Reformation. Coming Home 
Network is a ministry to Protestant 
clergy and their families preparing 
to become Catholic.

IN THEIR OWN WORDS
“Religious leaders that are lo-

cal to our community . . . have 
been quite vocal about the need to 
preserve marriage as they say it has 
always existed. When they say this, 
they demonstrate either incredible 
ignorance or a willful duplicity.”

BISHOP THOMAS SHAW

of the Episcopal Church

Boston Globe, June 27, 2006
Italics added

The Sacrament of Marriage

"So it is in the case of the sac-

rament of marriage. We may not 
believe in sacraments, as we may 
not believe in spirits, but it is quite 
clear that Christ believed in this 
sacrament in his own way and not 
in any current or contemporary way. 
He certainly did not get his argument 
against divorce from the Mosaic law 
or the Roman law or the habits of the 
Palestine people. It would appear to 
his critics then exactly what it ap-
pears to his critics now: an arbitrary 
and transcendental dogma coming 
from nowhere save in the sense that 
it came from him. I am not at all 
concerned here to defend that dogma; 
the point here is that it is just as easy 
to defend it now as it was to defend it 
then. It is an ideal altogether outside 
time; diffi cult at any period; impos-
sible at no period. In other words, 
if anyone says it is what might be 
expected of a man walking about in 
that place at that period, we can quite 
fairly answer that it is much more 
like what might be the mysterious 
utterance of a being beyond man, if 
he walked alive among men."

G.K. CHESTERTON

Collected Works

Gilbert Keith Chesterton (1874-
1936) was a poet and essayist who 
defended orthodoxy and convention-
ality in an individual and uncon-
ventional style, which earned him a 
great literary reputation. He was a 
convert to the Catholic Church from 
Anglicanism in 1922.

HUMILITY

FAITH is a form of worship. It is 
in the fi rst place the tribute we 

pay to the all-truthfulness of God, 
by accepting what he tells us, even 

though it appears to run counter to 
the assurances of our senses and 
the inclinations of our reason. The 
Prayer of Faith begins with that 
humble adoration.

The mind so bowing down be-
fore God is freed from pride. This 
makes us able to see more clearly 
the truth about ourselves, dispelling 
the illusions that come from van-
ity or conceit. But seeing the truth 
about ourselves is only a fi rst step in 
humility; it leads on to accepting the 
truth. Humility begins as a kind of 
seeing; it becomes a kind of loving. 
It grows into a joy in the truth, which 
is a delight for God and a happiness 
for ourselves. This joy springs from 
the Prayer of Faith.

It springs in this way. The light 
that this prayer brings is above all 
light about God. Though in it we do 
not see what God is in himself, yet 
we begin to be aware of his infi nity. 
We begin to realize the truth that God 
is, and that in comparison with him 
we are not. Our shadow of being is 
nearer to nothingness than it is to his 
fullness.

Now God is the truth and loves 
truth. If we recognize and acknowl-
edge that the divine Being is the one 
sovereign treasure and created being 
is only shadow, we are joining with 
him in making truth shine forth, and 
he loves this and is pleased. In his 
abundant love he wishes to make 
us “sharers in his godhead”, but we 
cannot climb up to the throne on the 
absurd assertion that of ourselves 
“we are gods” and have the right to 
climb. This is the pride that perverted 
Satan and his followers. There must 
be truth. God loves humility because 
humility is truth. The Prayer of Faith, 
bringing to our souls the splendid 
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realization that God is God and 
there is nothing like him, illumines 
them with the lovely radiance of this 
humility.

To be perfect, humility must 
become a way of loving. It is attach-
ment to self that hinders this in us. 
The rooted impulse to achieve self-
hood, to develop oneself, is in itself a 
good thing. But when it becomes our 
dominant aim it turns bad; it becomes 
egoism. The way to overcome this is 
love, love of God as the absolutely 
sovereign treasure, love of God 
which makes us glad with a selfl ess 
gladness that God is God, that he is 
in his own right and by his own self-
existent being the one all-deserving, 
love-worthy goodness. “One is good: 
God.” When we begin to be glad of 
this, we begin to understand humil-
ity. It becomes a kind of loving, and 
an utterly selfl ess joy. This is the full 
fl owering of humility.

The Prayer of Faith brings about 
this transmutation of our wills, 
not only by evoking in our souls a 
dim awareness of divinity, but also 
because its long desolations and 
interminable dryness—rightly ac-
cepted—lead to a penetrating detach-
ment from self, which is the prelude 
to such love.

The soul, exulting in the gran-
deurs and the infi nite lovableness of 
God, not only rejoices in the truth 
of its dependence upon creative 
love, but so rejoices that if it were 
possible that it should be offered a 
choice between belonging to God on 
the one hand and existing indepen-
dently of him on the other, it would 
have no hesitation: existence, not in 
loving subordination to him, would 
be a mockery; better the blank-
ness of annihilation than a state of 

existence—if such a thing were 
conceivable—that did not draw all 
its sweetness from him who is the 
source of all good.

More than this: in a folly of love, 
knowing well that nothing can be 
added to the infi nite, the soul would 
yet wish, were it not an absurdity, 
to surrender even its little drop of 
being if by doing so it could add to 
the glory and greatness of him who 
is worthy of all love. And although 
this is a fond fancy of love, it is not 
utterly removed from all reality. For 
while it is true that nothing can be 
added to the infi nite, yet mysteri-
ously something can. God creates 
a universe without undergoing any 
change in himself: that is a mystery 
beyond our grasp. The love of the hu-
man heart of Christ does not increase 
the everlasting love with which God 
loves us, and yet it is a real love. So 
too, though we can add nothing to the 
splendour of the divine Being, and 
make no increase in the ocean of his 
felicity, yet our acceptance of him as 
God is a reality. By that humility with 
which we lovingly acknowledge his 
sovereignty we crown him God of 
the little kingdom of ourselves; we 
give him this glory, and it is some-
thing real, though it is external to 
his divinity. And the profounder the 
perception of our nothingness before 
him, the wider is the kingdom that we 
open to him. If that perception is lit 
with love, and joy in our dependence, 
then we are offering him a throne in 
our soul which his majesty will not 
disdain. Such is the humility which 
springs from the Prayer of Faith.

LEONARD BOASE, S.J.
The Prayer of Faith,

1976 Darton, Longman & Todd

SAINT OF THE
MONTH

Saint Jean-Baptiste 
Marie Vianney

1786-1859

August 4th

SAINT John Vianney, as Ameri-
cans may call him, is also known 

as the Cure d’Ars. Ars-en-Dombes 
was a very small town north of Lyons 
in 1817-18 when this young man was 
appointed the parish priest there.  He 
spent most of the rest of his life in 
Ars, living his vocation ardently with 
great dedication.  

His origins were simple ones: his 
father was a sheep farmer in Dardilly, 
Lyons. John had very little formal 
education but by age 20 was intent 
on pursuing seminary. Seminary 
was diffi cult for him; he was not 
an able student. He had not learned 
Latin well, and this was the language 
used in seminary. Had it not been 
for tutoring and the special interces-
sions of friend and mentor Abbe 
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Balley (d.1818), he would not have 
succeeded in securing approval for 
ordination (in 1815). Several times 
later in his life he tried to enter the 
monastic life but always ended up 
returning to his parish.     

He was a dedicated priest, teach-
ing and preaching fervently in Ars. 
He visited his parishioners, especially 
the sick and poor. He urged the avail-
ing of the sacrament of confession 
and soon was hearing 12-16 hours 
in a day. Preaching did not come 
easily for him, but he prayed for 
inspiration, studied others’ sermons 
and manuals of the day, and preached 
daily. Such an intense preacher was 
he and a devoted spiritual counselor 
that he began to draw huge numbers 
to the remote village. In sainthood 
he was declared the patron saint of 
parish priests.        

His sermons, the ones rescued 
from careless destruction, are avail-
able through TAN Publishers (1995). 
Pope John XXIII wrote an encyclical 
letter about him: Sacerdotii nostri 
primordia (“The Foundation of our 
Priesthood,” 1959).  

 His sainthood was conferred in 
part from testimony about miracles 
during his life: food being multiplied 
in certain times of scarcity, healings 
especially of children, and speaking 
in tongues. He was known some-
times to have levitated and exhibited 
an aura in deep prayer.    

He was an ascetic, having lived 
much of his vocation mortifying the 
fl esh—fasting, going without much 
sleep, and living very simply. He was 
known to have given away most of 
his earthly possessions, even tokens 
of honors bestowed upon him.   

He died in Ars on August 4, 1859 
of natural causes, was proclaimed 

“venerable” by Pope Pius IX in 
1874, beatifi ed by Pope Pius X in 
1905, and canonized by Pope Pius 
XI in 1925.  

THE BRITISH 
MARTYRS

OVER the years 200 men and 
women have been beatifi ed for 

their heroic witness to the Catholic 
Faith in the British Isles during and 
after the Protestant Reformation.  
Here we continue brief mention of 
some of these individual martyrs.

SAINT JOHN ROBERTS
Priest, Religious, and Martyr 
(1577-1610)

A Protestant native of Wales, 
John Roberts became interested in 
the Catholic faith while studying 
under the Welsh Oxford scholar Le-
ander Jones. John traveled to Paris, 
where he entered the Church. Going 
to Spain, he studied for the priesthood 
and joined the Benedictine Order. 
Following his ordination in 1602, 
Father John repeatedly returned to 
England, but each time was arrested 
and expelled from the country. While 
in exile, he founded an English 
Benedictine monastery in Douai, 
France. Hence began what is now 
EngIand’s Downside Abbey (moved 
to England in 1795).   In 1610, Father 
John returned to England yet again, 
anxious to minister the sacraments 
to the Catholic victims of a plague. 
He was arrested while saying Mass. 
Tried on the charge of being a priest, 
he told the court, “If I deceive, then 
were our ancestors deceived by the 
blessed Saint Augustine, apostle of 
the English, who was sent here by the 

Pope of Rome. . . . This same faith 
which he professed I now teach.” 
Condemned to a brutal death, Father 
John converted one of his execution-
ers before dying.
Reprinted from MAGNIFICAT, Issue: December, 
2001, Vol. 3, No. 10, and Page 158 With per-
mission of MAGNIFICAT® USA, LLC, P.O. Box 
822, Yonkers, New York 10702. To order call 
1-866-273-5215  or Web site: www.magnifi cat.www.magnifi cat.
com. All rights reserved.

BLESSED RICHARD KIRKMAN
Priest and Martyr († 1582)

Richard Kirkman, of Adding-
ham, England, was ordained a priest 
in Reims, France, at the Easter Vigil 
in 1579. Thereafter, he spent three 
years secretly ministering to perse-
cuted English Catholics in the north 
of the country. In August of 1582, 
Father Kirkman was arrested by 
government agents suspicious of his 
identity. Before a judge, he admitted 
to being a Catholic priest. A search 
of his baggage yielded a chalice and 
other items for celebrating Mass. 
He was convicted for his priesthood 
and for having won converts to 
the Catholic faith. Afterwards, two 
judges interrogated the condemned 
priest in prison. Father Kirkmain’s 
refusal to cooperate prompted one 
judge to become enraged and call 
him a traitor, to which the priest 
replied, “You might, sir, with the 
same justice, charge the apostles also 
with being traitors, for they taught 
the same doctrine that I now teach, 
and did the same things for which 
you condemn me.” Upon hearing 
his death sentence, Father Kirkman 
prayed aloud, “Thy holy will be 
done on earth as it is in heaven.” He 
was executed together with a fellow 
priest, (Blessed) William Lacey.
Reprinted from MAGNIFICAT, Issue: August, 2005, 
Vol. 7, No. 6, and Page 315 With permission of 
MAGNIFICAT® USA, LLC, P.O. Box 822, Yonkers, 
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New York 10702. To order call 1-866-273-5215  
or Web site: www.magnifi cat.comwww.magnifi cat.com. All rights 
reserved.

THE LIFE OF THE 
AGE TO COME

WHAT the soul now has trea-
sured up within it will be re-

vealed at the Last Day and displayed 
outwardly in the body. Think of the 
trees that have survived the winter, 
how they are warmed by the invisible 
power of the sun and the winds, and 
put forth buds and clothe themselves 
with leaves and blossom and fruit; 
or think of the fl owers of the fi eld 
at that same season of the year, how 
they come out from the bosom of 
the earth, so that the earth and the 
fi elds are covered and decked as with 
raiment; as Christ said of the lilies, 
‘Even Solomon in all his glory was 
not adorned as one of these’ (Matt. 
6:29). These are all parables and 
types and fi gures of Christians at the 
resurrection. To all souls that love 
God, to all true Christians, there shall 
come a fi rst month, as the month of 
April, and this will be the day of res-
urrection. Through the power of the 
Sun of Righteousness the glory of the 
Holy Spirit comes out from within, 
decking and covering the bodies of 
the saints – the glory which they 
possessed before, but hidden within 
their souls.

At the resurrection all the mem-
bers of the body are raised: as 
Scripture says, not a hair perishes 
(Luke 21:18). All our limbs become 
full of light, they are all plunged in 
light and immersed in fi re, and they 
are transformed: yet they are not, as 
some assert, dissolved and turned 
into fi re, with nothing of their natu-

ral substance left. Peter is still Peter, 
Paul is Paul, Philip is Philip. Each 
one retains his own nature and per-
sonal identity, but they are all fi lled 
with the Spirit.

As the Lord’s body was glori-
fi ed, when he went up the mountain 
and was transfi gured into the glory 
of God and into infi nite light, so the 
saints’ bodies are also glorifi ed and 
shine as lightning. The glory that 
was within Christ was outwardly 
revealed in his body and shone forth; 
and in the same way with the saints 
the power of Christ that is within 
them will at the Last Day be poured 
forth outwardly upon their bodies. 
For even now in their intellect they 
share in his substance and nature. So 
it is written, ‘He who consecrates 
and they who are consecrated are all 
of the same stock’ (Heb. 2:11), and 
‘The glory which thou hast given me, 
I have given to them’ (John 17:22). 
Just as many lamps are lit from one 
fl ame, so the bodies of the saints, be-
ing members of Christ, must needs be 
what Christ is, and nothing else.

THE HOMILIES OF ST. MACARIUS

St. Macarius (c.300-c.390) of Egypt 
was renowned for his sanctity and 
miracles. But the homilies tradition-
ally attributed to him are of uncertain 
authorship.

JOHN THE BAPTIST

BECAUSE John had done the 
spiritual battle with wickedness 

in the desert, he was later able to be 
both a man of terrifi c violence and 
great gentleness. He had realized 
the Holiness of God, and so he could 
express himself in disinterested zeal, 

and take joy in preparing souls for 
whom Christ thirsts rather than draw-
ing attention to himself. When Israel 
wanted to make John the Baptist a 
box-offi ce attraction, he pointed to 
Jesus and said “He must increase and 
I must decrease.”

Christ once said of his cousin 
that “no one born of woman is 
greater than John the Baptist.” That 
is because John’s love for Christ 
was perfectly expressed by serving, 
doing what Christ wanted. We can 
understand the Psalmist many years 
before as giving voice to the Lord’s 
appreciation. “I have found a man 
after my own heart, who does all that 
I ask of him.”

from a sermon preached by 
Father Bradford

December 7, 2003

The Martyrdom of St. John the 
Baptist is remembered on Au-
gust 29th.

The Con gre ga tion of 
Saint Athanasius,

The Revd. Richard Sterling Brad ford,
Chap lain

Sunday Mass 10:30am
St. Theresa Convent Chap el

10 St. Theresa Ave.
West Roxbury, Mass.

Fellowship and Coffee in 
the Lounge after Mass

Rectory:

767 West Roxbury Pkwy.
Boston, MA 02132-2121

Tel/Fax: (617) 325-5232
http://www.locutor.net

The Con gre ga tion of 
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The Congregation of St. Athanasius
10 St. Theresa Avenue
West Roxbury, MA 02132

St. Theresa Church and Convent Chapel, 
West Roxbury, MA 02132  Pine Lodge 
Road (off St. Theresa Avenue)
Park either in the church parking lot or on Pine 
Lodge Road.  The side door of the convent is open 
during the time of our services.
Directions by Car:  From the North:  Route 128 to 
Route 109, which becomes Spring Street in West 
Roxbury.   Spring Street ends at a traffi c light at 
Centre Street in sight of the church.  At this light 
bear left onto Centre St.. and im me di ate ly turn right 
at the next light onto St.. Theresa Ave.  
From the South:  Route 1 north through Dedham 
to Spring Street. Turn right onto Spring Street then 
follow the directions above.
From Dorchester and Mattapan:  Cummins High-
 way to Belgrade Avenue to Centre Street left on St.. 
Theresa Ave.
From Boston:  VFW Parkway to LaGrange Street. 
Turn left onto LaGrange Street, crossing Centre 
Street and turn right onto Landseer Street.  Turn left 
into the church parking lot.
Directions by Public Transportation:  Orange line to 
Forest Hills terminal. Bus to West Roxbury. #35 bus 
to Dedham Mall. #36, #37, and #38 also stop at St. Theresa’s. Commuter train to West Roxbury Station is a short walk to St.. There-

sa’s.  Departs from South Station, but no Sunday service is available.


