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ÑContra MundumÑ

NOTES
FROM THE 
CHAPLAIN

IN the last issue of the parish paper 
I promised a look at the full im-

plications of loyalty in moral theol-
ogy, and the role of casuistry in the 
pastoral care of souls. The present 
article may be a bit long, and a bit 
breezy, but I want to cover the sub-
ject and complete the presentation 
in this issue. Catholicism recognizes 
that human nature is fallen and has a 
tendency to sin. This is why it is so 
easy for us to slide into bad habits 
while we have a hard time cultivat-
ing good habits! The Church calls 
this condition concupiscence. That 
is the inordinate desire for temporal 
ends, which has its seat in the senses. 
Concupiscence is a result of original 
sin. And because of it, the Church 
knows that a man imperils his soul 
if he thinks for himself outside of 
the guidance of Christ’s Church. Our 
Lord provides us with His Church for 
that very reason, so that we do not 
have to “go it alone.”

For a variety of reasons that will 
be mentioned in this article, Protes-
tantism came to another view: that if 
a man left his thinking to another he 
would certainly lose his soul, and that 

it is to the individual conscience that 
God speaks. John Milton certainly 
took this view in his Areopagitica

(1644) where he advocated that 
through the struggles of the indi-
vidual conscience God builds up a 
strong Christian soul.

The French author Jean Jacques 
Rousseau (1712-1778), Calvinist, 
then Catholic, then Calvinist again (!), 
wrote a string of works in defense 
of natural religion based upon his 
personal interpretation of the Gospel. 
In Émile (1762) he wrote, “Whence 
do I get my rules of action? I found 
them in my heart. All I feel to be good 
is good; all I feel to be evil is evil. 
Conscience is the best of casuists; it 
is only when men wish to cheat it that 
they fl y to logical quibbles.” That is 
a statement with which Adolf Hitler 
would have had no problem! Left to 
his own devices, fallen human nature 
usually went astray. But philosophic 
individualism was too strong for 
Protestant theology, and after his 
death Rousseau was one of the most 
powerful infl uences in Europe.

Closer to home, it was American 
author and transcendentalist guru 
Ralph Waldo Emerson (1803-1882) 
who wrote a widely read essay in 
praise of non-conformity called 
Self-Reliance (c.1841), in which he 
argues that conscience should free 
itself from the baggage of inherited 
traditions and customs, and fend 
for itself with a clean slate. But this 
is a false view of life. For, in point 
of fact, human conscience does not 
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discover the unknown or work in a 
vacuum but operates with the tools 
and materials society has provided. 
Still, there was much sympathy for 
Emerson’s view in mid-19th century 
America.

From the start, the Reformers 
were understandably eager to dis-
tance themselves from the Catholic 
Church. Nevertheless, in the fi eld 
of moral theology, at least in the 
Seventeenth Century, they borrowed 
from medieval Catholic moralists. 
Anglican Bishop Thomas Barlow 
(1607-1691) could see “plain Pop-
ery” in all this borrowing, but bor-
row they did. Yet their heart was not 
in it. Reformed theologians had the 
pressing need of making their case at 
the expense of the Catholic Church, the expense of the Catholic Church, the expense of
and this meant they could not claim 
a continuous and authoritative tra-
dition of moral theology. Nor did 
they ever produce a moral theology 
that had the consistency and system 
of what was being produced by the 
counter-Reformation.

Along about this time, when 
Protestant theology was particularly 
vulnerable, came philosopher Thom-
as Hobbes (1588-1679); and with 
him the emergence of the naturalism 
picked up by Rousseau mentioned 
above, and culminating in Deism, 
the system of natural religion that 
broke down into four classes. There 
were those who say God creates but 
is not involved further; those who say 
there is a creator but who is further 
involved only in the material order; 
those who acknowledge a creator 
with moral attributes but reject the 
existence of a future life; and those 
who believe in a life to come but 
reject revelation! Anglican Bishop 
Joseph Butler (1692-1752), not with-
standing naturalistic, social philoso-

phy carried the day. [It was Butler, by 
the way, who, perhaps apocryphally, 
was believed to have declined being 
made Archbishop of Canterbury in 
1747, saying it was “too late to try to 
support a falling Church.”] So with 
a lack of continuous authority and 
the rise of philosophic individualism 
the great casualty was any sense of 
loyalty to society or to the Divine 
Society. And it was the rare soul 
indeed who could safely follow the 
high ideals of Milton and Rousseau 
and company without the grace of 
Penance and the authority of the 
priest confessor. All of this produced 
a sterilized Protestant moral theol-
ogy, and after the beginning of the 
Eighteenth Century you will look in 
vain for any systematic grasp of the 
hard problems people were facing 
every day; or, if you do fi nd them 
after the rise of the “catholic revival” 
in 19th century England, the writers 
produced little more than adaptations 
of current Catholic handbooks. As 
time went on in the Protestant world, 
“Christian ethics” (as they call it) 
became more an investigation of 
what moral conduct is rather than 
a system to guide souls through the 
complexities of life.

Catholic moral theology was 
never intended as summer reading at 
the beach for laity! The Jesuits and 
Dominicans wrote for priests who 
were hearing confessions, many con-many con-many
fessions, on a regular basis. And all 
the guidance about probable opinions 
was no more than a discussion about 
deviations from the norm, which 
might be allowable sometimes un-
der certain circumstances. To allow 
something did not mean you may 
always do it! It meant “you may do 
such and such if on serious consider-
ation the circumstances of your situ-

ation made it necessary for arriving 
at some more important end.”

This was too much for some! 
Hastings Rashdall (1858-1924), 
Anglican clergyman and Oxford pro-
fessor, could write, “the business of 
the Jesuit moral theology was not to 
help people to be as good as possible 
but to show how they could be as bad 
as possible without suffering for it.” 
(Theory of Good and Evil, 1907)

But his co-religionist, Professor 
T.C. Hall (whose sympathies cer-
tainly lay with the Protestant side) 
declared that “it seems almost absurd 
to accuse the Jesuits of ‘lowering the 
ethical standards of the confessional’ 
by their lax casuistry.” (History of by their lax casuistry.” (History of by their lax casuistry.” (
Ethics within Organized Christian-
ity). He recognized that Catholic 
moral theology gave confessors an 
elasticity that allowed the Church 
to apply her wisdom pastorally to 
actual human needs. It is for this 
reason that Catholic moral theology 
could not be of use to the Reform-
ers. Kenneth E. Kirk describes his 
own Anglican Church “in which 
the discussion of moral problems is 
public to all; in which the layman is 
as often called upon to advise as the 
priest; and in which the deference 
paid to a ruling is determined more 
by the sincerity and gravity of its 
author than by his position or offi ce 
in the Church.” (Conscience and Its 
Problems, 1936)

So how far should the Church go 
in defi ning problems and solutions? 
The Reformers thought it ought to 
be left to the individual to decide for 
himself, with or without assistance. 
But the Church, taking her mandate 
from her Lord seriously, and recog-
nizing the weakness of fallen human 
nature, operates under no such con-
straint. It was a source of amusement 



rarely delved into particular cases, 
and substituted for hard cases quaint 
aphorisms. As Dr. Kirk of the Angli-
can Church states it: “Protestantism 
harbored this suspicion [against 
Catholic casuistry] for the very rea-
son that its own unbending morality 
was incapable of adaption.”

We may marvel at the thought 
of the Church thrashing out whether 
or not absolution may be given over 
the telephone! But, after all, it is the 
assurance of the grace of God that is 
at stake, and the Church is the faithful 
dispenser of the Sacraments. At the 
time of his reception into the Catho-
lic Church, my own sponsor for 
Confi rmation, Dr. Wayne J. Hankey, 
of King’s College, Halifax, remarked 
that he had come to realize that the 
Catholic Church has nothing better 
to do than put all her resources to 
work to assist his soul in gaining the 
eternal life of Heaven! Neither Dr. 
Hankey nor I ever had that feeling 
as Protestants.

FATHER BRADFORD

WHAT HE WANTS 
US TO KNOW

SAINT Matthew’s Gospel, more 
than the other three, has at its pur-

pose the promotion of the Christian 
gospel among the Jews. And so it ap-
peals often to the Old Testament. It is 
in St. Matthew that we often hear the 
phrase “according to the Scriptures.” 
A case in point is today’s gospel text. 
St. Matthew takes an incident which 
St. Mark took six verses to describe, 
and compresses the substance into 
a couple of sentences. And then St. 
Matthew goes on to his main and 
often repeated point. “It was for the 
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(and indignation) for Protestants, but 
“business as usual” for the Church 
when the problem of the legitimacy 
of giving absolution by telephone 
had to be faced.

Alexander Graham Bell was 
professor of vocal physiology in 
Boston University when he invented 
the telephone in 1872. A wonderful 
invention in so many ways, it also 
created a problem for the every day 
life of the Church. Absolution must 
be given orally. And it must be given 
by the priest in the presence of the 
penitent. Since this mutual presence 
is necessary, it is important to know 
when it can be said that priest and 
penitent are mutually present. A 
distance of twenty paces was tradi-
tionally considered to constitute suf-
fi cient moral presence. But persons 
who may be within twenty paces but 
in different rooms with closed doors 
are not considered mutually present. 
(There were always exceptions for 
cases of great necessity, as in times 
of disaster, when the distance had to 
be greater, or the penitents were in 
a large group. September 11, 2001 
was such a day, and priests from all 
over New York City went to lower 
Manhattan to give absolution.)

Such casuistry had practical ap-
plication for centuries. Then along 
came the telephone! Because the 
sound received over the phone is 
not the direct human voice, but a 
substituted electronic reproduction, 
any conversation over the telephone 
beyond the twenty paces did not 
fulfill the requirement that priest 
and penitent be mutually present. 
And therefore no absolution could 
be given. In 1884, when asked if in 
case of necessity absolution could 
be given over the telephone, the 
Sacred Penitentiary replied Nihil est 

respondendum, i.e. no answer need 
be given. Thus the mutual presence 
of priest and penitent was affi rmed. 
Yet from this reply most Catholic 
theologians infer that an exception 
can be made in cases of extreme 
urgency. In any case, conditional 
absolution should be given when, 
if refused, “some notable spiritual 
harm would ensure to the penitent.” 
(Henry Davis, S.J., Moral and Pas-
toral Theology, 1938)

Post-reformation Catholic moral 
theology recognized that there are 
very few moral principles that can 
be expressed with no possible ex-
ceptions. And because the Church 
was hearing confessions all the time, 
and otherwise engaged in the cure of 
souls, she had to face squarely the 
intricacies of human foibles. The 
Protestant brethren, not dealing in 
any great numbers, if at all, with a 
sacrament of penance, sometimes 
dealt with general principles, but 

SAINT MICHAEL AND 
ALL ANGELS
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fulfi llment of what had been said by 
the prophet Isaiah.”

The section quoted from Isaiah 
is one of the great “Servant” pas-
sages, which anticipate the Messiah 
in the Old Testament. The widely 
popular and contemporary view 
was of a spectacular and triumphant 
Messiah. But Our Lord Jesus had 
been tempted by the devil in the 
wilderness to take this approach, 
and He rejected it. Here in Isaiah 
is the prophecy that “He will not 
wrangle or shout; no one will hear 
His voice in the streets.” That 
was Our Lord. No publicity agent 
needed! And St. Matthew wants his 
fi rst century Jewish listeners and 
readers to know that what Jesus did 
was prophesied by the great Isaiah, 
and that all was done “according to 
the Scriptures.”

a sermon preached by Father 
Bradford on July 16, 2005. Saint 
Matthew’s Day is September 21st.

SHORT NOTES
Adult Inquirers’ Classes will be 

offered beginning in late September. 
Instruction is for adults and young 
adults preparing for confi rmation or 
wishing to learn about the Catho-
lic Church. Classes meet with the 

chaplain on a weekly basis in the 
St. Theresa Rectory. A syllabus is 
available.

We have enjoyed having Patrick 
Cavanaugh as an altar server during 
his summer vacation. Patrick has re-
turned for his second year at Catholic 
University in Washington, D.C.

An Every Member Canvass 
will be conducted during the month 
of October. We will be soliciting 
subscriptions for the support of the 
Anglican Use congregation for the 
coming year.

Our next service of Evensong & 
Benediction will be Sunday, October 
15, being the Feast of St. Theresa of 
Ávila. The 5:00pm service is in the 
chapel of St. Theresa’s Church, West 
Roxbury.

HOLY CROSS DAY

DEATH trampled our Lord un-
derfoot, but he in his turn treat-

ed death as a highroad for his own 
feet. He submitted to it, enduring 
it willingly, because by this means 
he would be able to destroy death 

in spite of itself. Death had its own 
way when our Lord went out from 
Jerusalem carrying his cross; but 
when by a loud cry from that cross 
he summoned the dead from the 
underworld, death was powerless to 
prevent it.

Death slew him by means of the 
body which he had assumed, but that 
same body proved to be the weapon 
with which he conquered death. 
Concealed beneath the cloak of his 
manhood, his godhead engaged death 
in combat; but in slaying our Lord, 
death itself was slain. It was able to 
kill natural human life, but was itself 
killed by the life that is above the 
nature of man.

Death could not devour our Lord 
unless he possessed a body; neither 
could hell swallow him up unless 
he bore our fl esh; and so he came in 
search of a chariot in which to ride 
to the underworld. This chariot was 
the body which he received from 
the Virgin; in it he invaded death’s 
fortress, broke open its strong-room 
and scattered all its treasure.

At length he came upon Eve, the 
mother of all the living. She was that 
vineyard whose enclosure her own 
hands had enabled death to violate, 
so that she could taste its fruit; thus 
the mother of all the living became 
the source of death for every living 
creature. But in her stead Mary grew 
up, a new vine in place of the old. 
Christ, the new life, dwelt within 
her. When death, with its customary 
impudence came foraging for her 
mortal fruit, it encountered its own 
destruction in the hidden life that 
fruit contained. All unsuspecting, 
it swallowed him up, and in so do-
ing released life itself and set free a 
multitude of men.
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He who was also the carpenter’s 
glorious son set up his cross above 
death’s all-consuming jaws, and led 
the human race into the dwelling 
place of life. Since a tree had brought 
about the downfall of mankind, it 
was upon a tree that mankind crossed 
over to the realm of life. Bitter was 
the branch that had once been grafted 
upon that ancient tree, but sweet 
the young shoot that has now been 
grafted in, the shoot in which we are 
meant to recognize the Lord whom 
no creature can resist.

We give glory to you, Lord, who 
raised up your cross to span the jaws 
of death like a bridge by which souls 
might pass from the region of the 
dead to the land of the living. We give 
glory to you who put on the body of 
a single mortal man and made it the 
source of life for every other mortal 
man. You are incontestably alive. 
Your murderers sowed your living 
body in the earth as farmers sow 
grain, but it sprang up and yielded 
an abundant harvest of men raised 
from the dead. . .

Come then, my brothers and sis-
ters, let us offer our Lord the great 
and all-embracing sacrifi ce of our 
love, pouring out our treasury of 
hymns and prayers before him who 
offered his cross in sacrifi ce to God 
for the enrichment of us all.

From a sermon by St. Ephrem 
(Ephraem Syrus) who was a Syrian 
Biblical exegete and ecclesiastical 
writer who lived from c.306-73. 
He was declared a Doctor of the 
Church in 1920.

EUSEBIUS HIERONYMUS a.k.a. 
ST. JEROME

It was Saint Jerome (feast day Sept. 30) who gave us the distinction 
between the canonical scriptures and the apocryphal writings. He said that 
the Church reads the Apocrypha “for the edifi cation of the people, not for 
confi rming the authority of ecclesiastical doctrines.” And St. Jerome is 
also a major source for our belief in guardian angels. He wrote, “So great 
is the dignity of souls that each one has from the beginning of his birth an 
angel delegated to guard him.”

There is a delightful story about why St. Jerome is almost invariably 
depicted in art with a lion. It is told that a lion, limping from an embedded 
thorn, appeared at the monastery and all the monks fl ed except Jerome, 
who removed the thorn. The story may remind you of Androcles and the 
Lion! But then the lion showed his gratitude by staying at the monastery! 
The monks returned, and decided that the principle of “no work no food” 
applied to Jerome’s lion friend. So the saint ordered the lion to guard the 
monastery’s ass, which went daily to fetch wood. This arrangement worked 
well until one day the lion wandered off alone into the desert, leaving the 
ass quite unguarded. Wouldn’t you know it, robbers seized the ass and 
sold it to a caravan of merchants. On his return from the desert the lion 
looked all over for the ass and went back to the monastery alone to face 
the music. Well the monks thought the lion had eaten the ass and ordered 
him to do the menial work of the ass as a penance. The lion obeyed in 
perfect humility, but one day he saw the ass in a caravan and triumphantly 
brought the whole caravan to the monastery to prove his innocence!
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HIS SERVICE IS
PERFECT FREEDOM

THE Psalms of David, and the 
miracles of Peter and Paul, 

show what sinners can do who have 
submitted to service such as God 
commanded. What our Lord thought 
of his Holy Mother, and Saint John 
the Baptist, and of John the Disciple, 
our minds cannot conceive, but what 
he thought of repentant sinners, or 
in other words, men who served 
him earnestly, we know. He loved 
them, and fi lled them with the Holy 
Ghost. They slept while he suffered, 
they thrust forward the evil motives 
of corrupt wills as he preached, they 
quailed in his resurrected presence 
like dogs, they clung to his high 
principles only by tortured effort, 
they knew and preached him yet wal-
lowed in temptations, but he desired 
to be with them with a brother’s love, 
and to become part of their fl esh in 
order to raise them up forever. Shall 
we doubt their capacities, after this? 
Is it to be supposed that Christ loved 
in this way an ineradicable and im-
potent wickedness, never to be sepa-
rated from souls; or shall we believe 
that he loved souls because they can 
so quickly become his brothers?

ROSE HAWTHORNE LATHROP

Mother Rose, OP was the daughter of 
American romance novelist Nathaniel 
Hawthorne, whose various domiciles 
included the communistic settlement 
at Brook Farm in West Roxbury and 
the Little Red House at Tanglewood 
in Lenox. Mother Rose was foundress 
of the Dominican Sisters for the Care 
of Incurable Cancer. Recently the 
Dominican Sisters of Hawthorne in 
England made the successful effort to 
reunite the mortal remains of Mother 
Rose’s mother, Sophia Peabody Haw-
thorne, with those of her husband in 
the Concord Cemetery.

THE NATIVITY
OF THE

BLESSED VIRGIN 
MARY

[September 8]

JOACHIM came in with his fl ocks 
and his wife Anna saw Joachim 

coming. Running to him, she hung 
on his neck saying, ‘Now I know 
that the Lord has covered me with 
his blessings, for I was a widow and 
I am widowed no longer. I was child-
less, and I am going to conceive in 
my womb.’ And Joachim rested that 
day in his house.

Anna’s months were fulfi lled; in 
the ninth she bore a child. She said 
to the midwife, ‘What have I got?’, 
and she said, ‘A daughter.’ And Anna 
said, ‘My soul is magnifi ed today’, 
and she took her in her arms. Anna 
purifi ed herself as her days of purifi -
cation were accomplished, and gave 
her breast to the baby. She called 
her Mary.

Day by day the child grew. When 
she was six months old her mother 
put her on the ground to see if she 
would stand. She walked seven steps 
and came back to her mother’s lap. 
She picked her up and said, ‘By the 
life of the Lord my God you shall 
not walk on the ground until the day 
when I take you to the temple of 
God.’ She set up a sanctuary in her 
room and would let nothing unclean 
come through to be near her, and 
she called in those daughters of the 
Hebrews who had no other tasks, to 
play with the baby.

PROTOEVANGELION OF JAMES

The Protoevangelion of James is an 
apocryphal infancy gospel dating from 
the middle of the second century. The 
Church chose not to include it in the 

list of New Testament. books. But it is 
from this book of James that we get 
the names of the parents of the Blessed 
Virgin Mary, Joachim and Anna.

The Nativity of Our Lady is 
September 8th. The Anglican 
Use Mass is at 7:30pm in the 

convent chapel.

AT THE BEGINNING 
OF A SCHOOL YEAR

ONE result of the stimulation of 
your intellectual life that takes 

place in college is usually a shrinking 
of the imaginative life. This sounds 
like a paradox, but I have often 
found it to be true. Students get so 
bound up with diffi culties such as 
reconciling the clashing of so many 
different faiths such as Buddhism, 
Mohammedanism, etc., that they 
cease to look for God in other ways. 
Bridges once wrote Gerard Manley 
Hopkins and asked him to tell him 
how he, Bridges, could believe. He 
must have expected from Hopkins a 
long philosophical answer. Hopkins 
wrote back, “Give alms.” He was try-
ing to say to Bridges that God is to be 
experienced in Charity (in the sense 
of love for the divine image in human 
beings). Don’t get so entangled with 
intellectual diffi culties that you fail 
to look for God in this way.

The intellectual diffi culties have 
to be met, however, and you will be 
meeting them for the rest of your life. 
When you get a reasonable hold on 
one, another will come to take its 
place. At one time, the clash of the 
different world religions was a dif-
fi culty for me. Where you have abso-
lute solutions, however, you have no 
need of faith. Faith is what you have 
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in the absence of knowledge. The 
reason this clash doesn’t bother me 
any longer is because I have got, over 
the years, a sense of the immense 
sweep of creation, of the evolution-
ary process in everything, of how 
incomprehensible God must neces-
sarily be to be the God of heaven and 
earth. You can’t fi t the Almighty into 
your intellectual categories.

FLANNERY O’CONNOR

The Habit of Being
Flannery O’Connor was one of the 
most distinctive American writers of 
the twentieth century. A devout Catho-
lic, she set her novels in the “Christ-
haunted” Protestant South. The Habit 
of Being is a collection of her letters.

For Schools, Colleges, and 
Universities.

ALMIGHTY God, we beseech 
thee, with thy gracious favor 

to behold our universities, colleges, 
and schools, that knowledge may be 
increased among us, and all good 
learning fl ourish and abound. Bless 
all who teach and all who learn; and 
grant that in humility of heart they 
may ever look unto thee, who art the 
fountain of all wisdom; through Jesus 
Christ our Lord. Amen.

THE BRITISH 
MARTYRS

OVER the years 200 men and 
women have been beatifi ed for 

their heroic witness to the Catholic 
Faith in the British Isles during and 
after the Protestant Reformation.  
Here we continue brief mention of 
some of these individual martyrs.

Blesseds ROBERT WILCOX,
EDWARD CAMPION, and
ROBERT WIDMERPOOL, Martyrs 
(† 1588)

Father Robert Wilcox, of Chester, 
England, was thirty years old when 
he was sentenced to death for his 
priesthood. Sentenced to die with 
him were Father Edward Campion 
(not to be confused with his famous 
contemporary, Saint Edmund Cam-
pion), of Ludlow, a thirty-six-year-
old convert to the Catholic faith, and 
(Blessed) Father Christopher Buxton 
(as related in the October 2002 
Magnifi cat). Robert Widmerpool, of 
Nottinghamshire, was a schoolmas-
ter and tutor convicted for having 
arranged the hiding of a priest in the 
home of a Catholic countess. The 
three priests and one layman were 
brought to the scaffold in Canterbury, 
just south of the city’s walls, to be 
drawn and quartered. As the execu-
tioner’s rope was slipped around the 
neck of Robert Widmerpool, he gave 
thanks to God for the honor of dying 
in Canterbury for the same cause as 
Canterbury’s most famous bishop, 
Saint Thomas Becket, had died four 
centuries earlier.
Reprinted from MAGNIFICAT, Issue: October, 
2004, Vol. 6, No. 8, and Page 33 With permis-
sion of MAGNIFICAT® USA, LLC, P.O. Box 822, 
Yonkers, New York 10702. To order call 1-866-
273-5215  or Web site: www.magnifi cat.comwww.magnifi cat.com. 
All rights reserved.

Blessed WILLIAM DAVIES,
Priest and Martyr († 1593)

A native of Wales, William Da-
vies was ordained a priest in April 
of 1585 at the English College in 
Reims, France. Returning to Wales, 
he led many of his countrymen back 
to the Catholic faith. In 1591 or 
1592 Father Davies was captured 
by the Elizabethan authorities and 

imprisoned in the dungeon of a 
Welsh castle. A Protestant minister 
who came to Father Davies with two 
sacks of books in an effort to debate 
with him found himself bested by the 
priest’s articulate replies. A sympa-
thetic jailer allowed Father Davies to 
say Mass and receive Catholic visi-
tors. When at his trial Father Davies 
was sentenced to death for being 
a priest, he responded by intoning 
the thanksgiving hymn, Te Deum. 
At his execution, as he placed the 
executioner’s rope around his neck, 
he prayed, “Your yoke, O Lord, is 
sweet and your burden is light.” In 
this he was alluding to the priestly or-
dination rite of his time, in which the 
ordaining bishop placed a stole over 
both shoulders of a newly ordained 
priest and crossed both ends over the 
priest’s chest, telling him, “Receive 
the yoke of the Lord, for his yoke is 
sweet, and his burden light.”
Reprinted from MAGNIFICAT, Issue: July, 2004, 
Vol. 6, No. 5, and Page 361 With permission of 
MAGNIFICAT® USA, LLC, P.O. Box 822, Yonkers, 
New York 10702. To order call 1-866-273-5215  
or Web site: www.magnifi cat.comwww.magnifi cat.com. All rights 
reserved.

The Con gre ga tion of 
Saint Athanasius,

The Revd. Richard Sterling Brad ford, 
Chap lain

Sunday Mass 10:30am
St. Theresa Convent Chap el

10 St. Theresa Ave.
West Roxbury, Mass.

Fellowship and Coffee in 
the Lounge after Mass

Rectory:
767 West Roxbury Pkwy.
Boston, MA 02132-2121
Tel/Fax: (617) 325-5232
http://www.locutor.net

The Con gre ga tion of 
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Contra Mundum
The Congregation of St. Athanasius
10 St. Theresa Avenue
West Roxbury, MA 02132

St. Theresa Church and Convent Chapel, 
West Roxbury, MA 02132  Pine Lodge 
Road (off St. Theresa Avenue)
Park either in the church parking lot or on Pine 
Lodge Road.  The side door of the convent is open 
during the time of our services.
Directions by Car:  From the North:  Route 128 to 
Route 109, which becomes Spring Street in West 
Roxbury.   Spring Street ends at a traffi c light at 
Centre Street in sight of the church.  At this light 
bear left onto Centre St.. and im me di ate ly turn right 
at the next light onto St.. Theresa Ave.  
From the South:  Route 1 north through Dedham 
to Spring Street. Turn right onto Spring Street then 
follow the directions above.
From Dorchester and Mattapan:  Cummins High-
 way to Belgrade Avenue to Centre Street left on St.. 
Theresa Ave.
From Boston:  VFW Parkway to LaGrange Street. 
Turn left onto LaGrange Street, crossing Centre 
Street and turn right onto Landseer Street.  Turn left 
into the church parking lot.
Directions by Public Transportation:  Orange line to 
Forest Hills terminal. Bus to West Roxbury. #35 bus 
to Dedham Mall. #36, #37, and #38 also stop at St. Theresa’s. Commuter train to West Roxbury Station is a short walk to St.. There-

sa’s.  Departs from South Station, but no Sunday service is available.


